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Abstract. This article analyses the processes and mechanisms of Kipchak assimilation in
Hungary in the 13th-18th centuries. Without studying these processes, it is impossible
to fully reconstruct the history of the Kipchak presence in the Carpathian Basin. In
historiography, this aspect has long remained on the fringes of scholarly attention:
early works addressed the problem only fragmentarily, whereas modern research
by Hungarian and Eastern European authors allows us to consider assimilation as
a complex and multi-layered process. The focus is on the interaction of the Kipchak
nomadic tradition with the Christian-feudal model of Hungarian society. The aim of
this study is to identify and analyze the main mechanisms of Kipchak assimilation
in Hungarian society during the 13th-18th centuries. To achieve the stated goal, the
following tasks are solved in the work: to determine the circumstances and scale of
the Kipchak migration to Hungary; to trace their military and political role and legal
status; to analyze the influence of Christianization on the transformation of identity; to
consider changes in the social structure, life and material culture; to identify the factors
that accelerated or, conversely, hindered the assimilation processes. The study is based
on a wide range of written sources: Hungarian, Czech and Western European chronicles,
papal letters, royal charters and legal acts (including the Charter on the Cumans), as
well as archaeological and toponymic data. The study shows that the assimilation of
the Kipchaks in Hungary was long-term and uneven. The adoption of Christianity in the
13th and 14th centuries did not immediately renounce traditional beliefs, rituals, and
nomadic lifestyle. The Kipchaks retained their own hairstyles, clothing, burial practices,
and clan-tribal organization, which contributed to the stability of their identity. A
significant factor in their integration was the incorporation of the Kipchak nobility into
the kingdom's military and administrative system, as well as the gradual transition to
a sedentary lifestyle, the loss of their language, and the erosion of tribal structures in
the 14th and 15th centuries. Final assimilation was only completed by the 18th century,
despite a brief "Cuman renaissance" in legal and cultural self-awareness. The author
concludes that the assimilation of the Kipchaks in Hungary was a multi-stage process,
in which the decisive roles were played by the destruction of clan-tribal organization,
the integration of the elite into the Hungarian aristocracy, and changes in everyday
practices under pressure from the Catholic Church and royal power. Christianization
served not so much as a religious marker as a socio-cultural one, and military service
alone did not lead to rapid assimilation. Only with the loss of autonomous institutions
and the transition to the Hungarian language and way of life did the Kipchaks finally
merge with the Hungarian ethnic group.
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XIII-XVIII Faceipyiapaarsl BeHrpuaaarbl KbINAKTaPAbIH, ACCUMUISLUACHI

A. Inmnyyk
M. [lpazomaHos amuiHOaFbl YkpauHa memaekemmik yHusepcumemi, Kues, YkpauHna

AnpaTtna. bya makanazga XII-XVIII Faceipsiapgarbl BeHrpusiaFbl KblNaKTapAblH aCCAMUIAIUSACHIHbIH
npouecTepi MeH MexaHU3MJepi TaagaHajbl. bys npouectepfi 3epTTeMei, KplniakrapablH, Kapnat
6acceliHiHAeri 60J1y TapUXbIH TOJIBIK, KaJIMIbIHA KeJTipy MyMKiH eMec. TapuxHaMa/ia OyJ1 acleKT y3akK
yaKbIT O0MbI FHIJILIMU Ha3ap/laH ThIC KaJ/Ibl: aJIFAllIKbl eHOeKTep/le Macesie TeK GparMeHTTiK TypAe
KapacThIpbLI/Jbl, a/l BEHI'P KoHe IUBIFbIC eypoNaJsblK aBTOpPJIAPAbIH Kasipri 3aMaHfbl 3epTTeyJiepi
aCCUMUJISILIMSHBI KYpJesi *KoHe Kol KabaTThl Ipoliecc peTiHJe KapacTblpyFa MyMKiHJIK Gepepi.
BacTbl Hasap KbINIIAK, Kellnesi J9CTYpiHiH BEHTP KOFaMbIHbIH XpUCTHUAH-PeoAaNIbIK MOeliMeH
e3apa opekeTrTecyiHe aypapbliazabl. bysn seprtreyaid Mmakcatbl — XIII-XVIII fraceipsiapgarbel BeHIp
KOFaMbIHJaFbl KbINIIAKTapAblH, aCCUMUWJISLUACBIHBIH, HEri3ri MexaHU3M/lepiH aHbIKTay KoHe
Tangay. KolbliFaH MakcaTKa >KeTy YIIiH >KyMbICTa KeJsieci MiHAeTTep LiellisieAi: KbIMIIAKTap/AblH,
BeHrpusira KOHbBIC ay[apyblHbIH, KaFJaljapbl MeH ayKbIMbIH aHbIKTAY; OJIapJblH dCKepHU-casCu peJli
MeH KYKBIKTBIK MOpTeOecCiH 6aKblLiay; XpHUCTHAaHIaHY/IbIH jKeKe 0acThIH e3repyiHe 9cepiH Taszay;
9JIeyMeTTiK KypbLIbIM/JAFbl, eMipJeri xoHe MaTepuas[blK MaJleHUeTTerl e3repicTepzi KapacThlpy;
acCUMMJISILUS TpOLeCTepiH KeJes/leTKeH HeMece KepiciHlle kefiepri KesTipreH ¢akTopJiapbl
aHbIKTay. 3epTTey >ka3balla JepeKKe3Jep/iH, KeH ayKbIMblHA HETi3/leJIleH: BEHTP, YeX KoHe 6aThIC
eypomnasblK Iiexipesep, nana xaTTaphbl, MaTIlIa XKapFblIapbl MeH KYKbIKTBIK aKTijiepi (COHBIH imiHe
KyMaHZap TypaJsibl Kapfbl), COHAAN-AK apXeoJIOTHsJIbIK KOHE TOMOHUMUKAJBIK JepeKTep. 3epTTey
KbIMIIAKTAp/AblH, BeHrpusjarbl acCUMUAALUSACH y3aK Mep3iMAai »koHe Oipkesiki 60JiMaFaHbIH
kepceTtefi. 13 xoHe 14 FaceIp/ap/a XpUCTHUAH JAiHIH Kabblajay A9CTYpJli ceHiMepieH, paciMaepaeH
>)KoHe KellreJsi eMip casTblHaH 6ipZleH 6ac TapTKaH »KOK. KpinimakTap e3/epiHiH mam yjariiepis,
KUIM/IepiH, *KepJiey paciMepiH oHe pyJiblK-TalNasblK YUbIMBIH CaKTall KaJ/ibl, 6YJ 0JIapZblH KeKe
6acbhIHbIH, TYPaKTbUIbIFbIHA bIKNANA eTTi. OnapAblH HHTEerpanysaJaHyblHbIH MaHbI3/lbl (aKTOpbI
KbINIIAK aKCYMeKTepiHiH NaTWa/JbIKThIH 9CKepH K9He 9KIMILUIIIK >XyleciHe KOCbLIYbI, COHJAN-AK
OTBIPBIKIIbI 6Mip ca/ThiHA GipTiHAen Kelyi, TiljepiHiH KoFanybl xoHe 14 >xoHe 15 FaceIpsapza
TalnasblK KYpPbLIbIMAAPAbIH, *KOUBLIYbl 60J1/1bl. KYKBIKTBIK K9HE M3JleHHW 63iH-631 TaHy/Ja KbICKa
Mep3iM/li «<KyMaH/IbIK, KalTa epJsey» 60JiFaHbIHA KapaMacTaH, COHFbl aCCHMUJISLMS TeK 18 Facbipia
asgKTaaabl. ABTOp BeHrpusijarbl KbIMIIAKTapAblH acCCUMWJSALHUACH KON CaThLIbl MpoLecc 60Jbl,
OH/Ia LIellyIli peJiii pysbIK-TalaabIK YUBIMHBIH, )KOUbLIYbI, 3/IMTAHbIH BEHT'D aKCcyileKTepiHe Gipiryi
’KOHEe KaTOJIUK IipKeyiHiH *KoHe MaTila OUJIIriHiH KbICBIMbIMEH KYH/IEJIKTI ToXipubeaeri esrepictep
aTKap/ibl JereH KOPbITbIH/bIFA KeJiedi. XpUCTUAHAAHABIPY [iHU Gesri peTiHze eMec, d/leyMeTTiK-
MOJIeHH OeJiri peTiH/le KbI3MET eTTi, aJl 9CKePH KbI3METTIiH 63i Te3 aCCUMUJIANUAFA 9KeJIreH KoK, Tek
ABTOHOMUSJIBIK UHCTUTYTTAp/bIH, KOFaJIybl )XoHEe BEHTP Tijli MeH eMip ca/lTblHA KOLly apKblJbl FaHa
KBIIMIAKTAP aKbIPbl BEHI'P 3THUKAJIbIK, TOOBIMEH b6ipirin keTTi.

Tyitin ces3aep: Keinmakrap; Benrpus; Xxpuctuanganbipy; KyMan ABOPAH/BIFbI; KOIlIeli COMKECTIK;
KaTousiuk mipkeyi; Kelli-KOH; UHTerpanus; TaunajablK KYpPblJIbIM
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MexaHU3MBbI acCCUMUIALUMU KUITYaKOB B BeHrpuu B XIII-XVIII BB.

A. ITnunyyk
YkpauHckuii 2ocydapcmeeHHblll yHusepcumem um. M. /[[pazomarosa, Kues, Ykpauna

AnHoTanus. CTaThd NOCBSAILLEHA aHA/IM3Y IPOLIECCOB M MEXaHU3MOB aCCUMUJIALIMM KbIITYaKOB B BeHrpuu
B XIII-XVIII BB., 6e3 M3y4yeHUSI KOTOPHIX HEBO3MOXKHO IOJIHOIIEHHO PEKOHCTPYUPOBATh HCTOPHIO
KbIITYaKCKOro npucyTcTBUs B KapnaTckoM 6acceliHe. B ucropuorpaduu faHHBIN aclieKT JJIUTe/lbHOE
BpeMsl OCTaBaJicsi Ha nepudpepuyd HAyYHOrO BHUMAaHMs: paHHHe paboThl 3aTparuBaju NpobJeMy
JIUIIb GparMeHTapHO, TOTJA KaK COBPeMeHHble UCC/IeJOBAaHUsl BEHIePCKUX U BOCTOYHOEBPOIEHCKUX
aBTOPOB NO3BOJIAIOT pacCMaTpPUBaTh aCCUMUJIALIMIO KaK CJIOXHBIM MU MHOTOYPOBHEBBIM INpouecc. B
LleHTpe BHMMaHHUS HAxOAUTCA B3aWMOJEHCTBUEe KbIMYAKCKOW KO4YeBOM TPaAULHUHU C XPHUCTHAHCKO-
deosanbHON MOJesbl0 BeHrepckoro obuiectna. lesblo McciefoBaHUs SIB/ISETCS BbISIBJE€HUE U aHA/IMU3
OCHOBHBIX MEXaHM3MOB aCCUMUJISIIIMY KbIITYAKOB B BeHrepcKoM o61iecTBe Ha npotskeHnu XII-XVIII BB. s
JIOCTIKEHUS [TOCTaBJIeHHOM 1ie/IM B paboTe pellaroTcs cleAylolliye 3a/jad: OnpeseuTb 00CTOATeNbCTBA
M MaciuTabbl MepecesieHHs] KbIMYaKoB B BeHrpuio; npocjiefuTb HUX BOEHHO-NOJHUTHUYECKYIO POJib U
I0PUANYECKUI CTaTyC; IPOAHA/IM3UPOBATh BJIUSHNE XpUCTHAHM3AlMY Ha TPaHCYOPMALMIO UIeHTUYHOCTY;
paccMoOTpeTh U3MEHEHHs B COLMA/IbHOM CTPYKTYpe, ObITe K MaTepUabHON KyJIBTYpe; BbIIBUTb GaKTOPBI,
YCKOpAABLIME WJIM, HANPOTHUB, CAEpXKMBaBLIMe IPOLECChl acCUMUIALMU. McciefoBaHWe OCHOBAaHO Ha
BBeJIeHUM B Hay4yHbId OOOpPOT IIMPOKOIO Kpyra MUCbMEHHbIX HWCTOYHMKOB: BEHI'E€PCKUX, YELICKUX U
3ama/IHOEBPONENCKUX XPOHHK, MANCKUX MOCJAAaHUH, KOPOJIEBCKUX IPaMOT U MPaBOBbIX aKTOB (BKJOYAs
«[')paMoOTy 0 KyMaHax»), a TaK)Ke Ha JaHHbBIX apXeoJIOTUU U TOIIOHUMUKM. HcciefoBaTesieM NPUMEHSAIOTCSA
CPaBHUTEJIBHO-UCTOPUYECKUM U HMCTOYHUKOBeJYeCKUM MeTofbl. B Xoze nccnefoBaHuA NOKas3aHO, 4ToO
aCCHMUJIAALMA KbITYaKOB B BeHrpuu Hocuia JJIMTe/IbHBIA M HepaBHOMEPHBIM xapakTep. IlpuHaTuhe
xpuctuaHcTia B XIII-XIV BB. He 03Ha4Ya/10 HEME/IJIEHHOT'0 0TKAa3a OT TPAJUI[MOHHBIX BEPOBAaHUM, 06PSI0B U
KOu€eBOro 06pasa Ku3Hu. Kblluaku coXpaHs/Iu COGCTBEHHbIE IPUYECKH, O/I€XK Ay, TOrpebaibHbIe MPAKTUKH U
KJIaHOBO-IIJIEMEHHY0 OpraHU3aLHI0, YTO CIOCOOCTBOBAJIO YCTOMYMBOCTH UX UJIeHTUYHOCTH. Cy11ieCTBEHHbIM
baKTOpOM MHTErpalyu CTalo BK/IYEHHEe KbIMTYaKCKOW 3HaTH B BOEHHYIO U aIMUHUCTPATUBHYIO CUCTEMY
KOPOJIEBCTBA, @ TaKXKe NOCTeNeHHbIN NepexoJ, K 0Ccel/IOCTH, yTpaTa fI3bIKa U pa3MbIBaHHe IJIEMEHHBIX
ctpyktyp B XIV-XV BB. OKOHuYaTesbHas acCUMUJIsANMA Oblia 3aBeplieHa Jyuilb K XVIII B, HecMoTps Ha
KpaTKOBPEeMEeHHbIH «KYMaHCKWH peHeCCaHC» B IPAaBOBOM U KyJIbTYPHOM CaMOCO3HAaHUU. ABTOP IPUXOJHUT K
BBbIBO/IY, UTO aCCUMUJIAILIMSI KbITYaKOB B BeHrpuu npezcrais/ia co60i MHOTO3TaIlHbIM [IPOLIECC, B KOTOPOM
pelamIly0 poJib CbIrpalyd paspyllieHHe KJIaHOBO-IJIEMEHHOM OpraHv3aldM, WHTerpanus 3JIAThI B
BEHT'ePCKYI0 apUCTOKPATUIO U N3MeHeHNe N0BCeJHEBHBIX IPAKTHK M0/, jaB/leHHeM KaTOJIN4YecKo! [lepKBU
Y KOPOJIEBCKOM BJIAaCTH. XpUCTHAHU3aLMs BBICTyNA/Ja HE CTOJIBKO PEeJMIMO3HBIM, CKOJIBKO COLMAJIbHO-
KyJIbTYPHBIM MapKepoM, a CIy:k6a B apMMM caMa o cebe He BeJsla K ObICTPOM acCUMUIALMU. JIUIIb B
YCJI0BUSIX YTPAThl aBTOHOMHBIX MHCTUTYTOB U Ilepexo/ia K BEHIePCKOMY I3bIKY U 06pa3y »KU3HHU KbIMTYaKU
OKOHYaTeJIbHO PaCTBOPUJIMCh B BEH[€PCKOM 3THOCE.

KiroueBble cioBa: Kunyakuy; BeHrpus; xpucTHaHU3aUysa; KyMaHCKas 3HaTh; UA€HTUYHOCTb KOYeB-
HHUKOB; KaTOJIM4YeCcKad [JlepKOBb; MUTPALH; UHTEerpaLus; JleMeHHas CTPYKTypa
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Introduction

The history of the Cumans in Hungary cannot be understood without examining the
mechanisms and processes of their assimilation. To date, this issue has not been the subject
of extensive scholarly attention. In P. Golubovsky’s article, the assimilation of the Cumans is
addressed only superficially (Golubovsky 1889). By contrast, the works of Hungarian scholars
A. Paloczi Horvath, I. Mandoky Kongur, and N. Berend are of far greater significance for studying
the history of Cuman assimilation (Paloczi Horvath 1989; Madoky Kongur 1972; Mandoky
Kongur 1976; Mandoky Kongur 2012; Berend 2001). For our purposes, it is essential to analyse
the mechanisms through which the Cumans were integrated into Hungarian society.

Materials and Methods

The study is based on a broad corpus of written sources: Hungarian, Czech, and Western
European chronicles, papal correspondence, royal charters and legal acts (including the
“Cuman Charter”), as well as archaeological and toponymic evidence. The research employs
comparative historical and source critical methods, elements of social and cultural anthropology,
and an interdisciplinary approach that makes it possible to correlate narrative accounts with
archaeological and linguistic data.

Literature Review

The Great Western Campaign of the Mongols triggered a large scale migration of the Cumans.
In a letter to the bishop of Perugia, Julian reported that a portion of the Cumans had settled
in Hungary (Anninsky 1940: 88). Contemporary Ukrainian scholars A. Holovko and A. Osipian
argue that the Cumans migrated in 1239 under Mongol pressure (Holovko 2006: 318; Osipian
2005: 6). According to E. Myskov, the migration of Kotyan'’s tribe took place in the autumn of
1239 (Myskov 2003: 28-29). T. Sultanov suggests that Béla IV granted the migrants permission
to settle in his kingdom at the end of 1239 (Sultanov 2006: 209-210). S. Pletneva dates this
event to 1237 (Pletneva 1990: 179). E. Bretschneider also believed that the migration occurred
in 1239 (Bretschneider 1910: 323). A. Paloczi Horvath and D. Sinor likewise maintain that the
Cumans moved to Hungary in 1239 (Paloczi Horvath 1989:47; Sinor 1999). A. Kadyrbaev argues
that negotiations between Béla IV and Kotyan began in 1237, while the actual migration took
place in 1239 (Kadyrbaev 1997: 56). Roger of Torre Maggiore and Alberic of Trois Fontaines
both note that Kotyan relocated to Hungary together with his people (Albrici 1874: 946; Rogerii
1892: 549-550, 553, 556). Matthew Paris states that the Cumans migrated to Hungary after
being defeated by the Mongols. A similar explanation for their migration is found in Roger
Bacon (Matuzova 1979).

Researchers offer varying estimates regarding the number of migrants. P. Golubovsky, A.
Kadyrbaev, and S. Pletneva suggest that 40,000 Cumans settled in Hungary (Golubovsky 1884:
234; Kadyrbaev 1997: 56; Pletneva 1990: 179). L. Gyorffy estimates that there were 240,000
Cumans in Hungary, or 40,000 families (Berend 2001: 71). E. Schiitz argues that 40,000 men and
their families migrated (Berend 2001: 71). A. Paloczi Horvath places the number of migrants
at 70-80 thousand (Paloczi Horvath 1989: 60-61; Spinei 2003: 427). V. Spinei assumes that
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there were 40,000 warriors among them (Spinei 2003: 427). The figure of 40,000 mentioned by
Roger may not represent an exact count but rather a conventional number typical of European
written tradition (Berend 2001: 71). Even if seven tribes migrated, the total number likely did
not exceed 100,000. Based on current estimates, their population was approximately 70,000,
including around 14,000 warriors.

Results

The Hungarians employed the Cumans in military campaigns against neighbouring states.
The details of these expeditions are known from Czech chronicles. During one of the Cuman
raids in Moravia, several thousand Christians were killed (Annales Bohemiae 1874; Fontes
Rerum Bohemicarum 1874: 290-291). The Cumans also took part in the Battle of Kressenbrunn
(Annales Ottakariani 1874; Fontes Rerum Bohemicarum 1874: 310-316). In 1278, Hungarian
and Cuman forces participated in the battle on the Moravian plain near Diirnkrut (Zimonyi
2007). The beks (leaders) Alpar, Uzur, Arbuz, Turtul, and Kemenche played a significant role
in the political life of Hungary (Osipian 2005: 7, 9; Golubovsky 1889: 13). In 1279, a noble
assembly was held at Teteny. Uzur and Alpar (Alpra) accepted a number of conditions imposed
by the papal legate Philip of Fermo and the Hungarian barons. Arbuz, Turtul, and Kemenche
were likely among those who also agreed to these terms. The rights, freedoms, and obligations of
the Cumans were codified in several special documents (Articuli Comanorum 1849; Constitutio
Comanorum 1849; Paloczi-Horvath 1989: 54-55, 79-80).

Ecclesiastically, the Cumans in Hungary were subordinated to the bishops of Eger, Kalocsa,
Arad, Csanad, Vac, and Esztergom (Golubovsky 1889: 6, note 6). One of Béla IV’s charters
records the transfer of Paloc lands to the monastery of Saint Eustace in 1264. Another charter
states that the lands of the Cuman Kunchi were granted to Count loanke (Golubovsky 1889: 7).
In the territory of the Eger bishopric, land exchanges between Hungarians and Cumans took
place. Cuman holdings were located in Borsod County (Golubovsky 1889: 7-8). Pope Urban
IV addressed letters concerning the Cumans to the archbishops of Esztergom and Kalocsa,
ordering them to expel from the kingdom those Cumans who refused to accept Christianity
(Golubovsky 1889: 7, 12).

Hungarian chroniclers accused the Cumans of numerous crimes, though the fairness of these
accusations remains unclear. One of the most common charges was robbery. The Cumans in
Hungary were reluctant to adopt a sedentary lifestyle. Hungarian nobles and the king did not
pay them for their service. The Cumans lived off spoils of war, which did not provide a stable
income. Consequently, they were compelled to raid neighbouring Hungarian settlements to
sustain themselves. They resisted Christianisation because they did not wish to pay tithes. The
Catholic Church took this into account, and the Cumans were exempt from tithes until 1364.
Cuman nobles sought to preserve their identity and customs. Cuman traditions even penetrated
the royal court. The king wore Cuman clothing and ornaments and lived with Cuman concubines
named Edua (Aydula), Mandula, and Kupchech. Relying on the Cumans, Ladislaus IV sought
to limit the “golden liberties” of the barons. Papal intervention was prompted by reports that
the Cumans remained pagans and kept Christians in slavery (Golubovsky 1889: 12-14; Pavlov
2009: 391-392; Shusharin 1978: 45, 48; Chronicon Dubnicense 1884: 107; Scriptores Rerum
Hungaricarum 1766: 189; Dume 2008: 13-23; Dume 2007: 15-28).
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The Roman Curia sent the legate Philip of Fermo to Hungary. A series of strict demands
were imposed on the Cumans and the king. These were formalised in the “Cuman Charter” In
practice, the Cumans were required to abandon pagan worship, adopt Hungarian clothing, settle
permanently, and live in houses. Each clan was assigned an inquisitor. They were ordered to
release Christian captives held in slavery. The Cumans were permitted to become vassals of the
barons. They were obliged to serve in the army, and refusal entailed punishment. Cuman nobles
were legally equated with Hungarian nobles. The Cumans were removed from the jurisdiction
of the palatine. Each clan retained its own leader. Those dissatisfied with the decisions could
appeal to the king (Golubovsky 1889: 14-21).

Why did the Hungarians place such emphasis on the appearance of the Cumans? They
believed the Cumans should resemble the surrounding Christian population. Traditional
Cuman hairstyles featured one or three braids, with the top of the head shaved. This hairstyle
resembled that of pre-Christian Hungarians. For Hungarians, however, the Cuman hairstyle was
associated with paganism. Moreover, shaving the head was also a punishment for criminals.
The Cumans were required to adopt a Western hairstyle — no shaved crown and no forelock.
Saint Ladislaus, depicted as the opponent of the Cumans, was shown with a beard and a
traditional Catholic hairstyle. Ladislaus IV asked the papal legate to allow the Cumans to retain
their traditional hairstyle. Hair was an important marker of identity. Clothing was equally
significant. Cuman women'’s kaftans and horn-shaped headdresses have been found in Cuman
cemeteries in Hungary. In terms of jewellery, Cuman women did not differ from Hungarian
women. Interestingly, in the [lluminated Chronicle, the Cumans are depicted wearing conical
hats and sometimes helmets. They appear as mounted warriors armed with composite bows,
knives, and swords. Similar headgear is found in depictions of Hungarians from the time of
the Conquest. The Cumans are also shown wearing long kaftans. Many images associated with
the cult of Saint Ladislaus in fourteenth-century Hungarian churches show striking similarities
to Cuman clothing found in stone sculptures. In Hungary, Cuman clothing and hairstyles were
regarded as signs of paganism. To be considered fully Christian, the Cumans had not only to be
baptised and know the prayers but also to adopt Hungarian hairstyles and clothing - in short, to
become indistinguishable from the surrounding Hungarians (Berend 2001: 255-260; Hathazi,
Szende 2003: 390-391).

The legal status of the Cumans in Hungary also requires discussion. Initially, they held the
status of “guests” under royal protection. King Stephen V referred to himself as “ruler of the
Cumans.” Legally, the Cumans were under the jurisdiction of the royal palatine, who also bore
the title “judge of the Cumans.” The king himself could also judge them. In 1279, the agreement
known as the “First Cuman Law” or the “Cuman Charter” was adopted. Under papal pressure,
Ladislaus IV was forced to accept the new legal status of the Cumans (Berend 2001: 87-92).

A portion of the Cumans opposed these conditions. In 1282 (or 1280), the Cumans were
defeated by the baronial army at the Battle of Lake H6d (Golubovsky 1889: 22; Osipian 2005:
9). The surviving Cumans fled eastward to the domains of the Jochid princes (Otroshchenko,
Rassamakin 1986: 14-36). Some migrants had begun returning to the steppe already after the
Great Western Campaign. Among those who left Hungary was Oldamur (Aldimir), a relative of
George Terter (Pavlov 2000; Pavlov 2009: 400; Chronicon Pictum 1883: 226; Scriptores Rerum
Hungaricarum 1776: 188; Chronicon Dubnicense 1884: 106-107). Oldamur’s later appearance
in Bulgaria can be explained by the defeat at Lake H6d. He must have lived in Hungary for a
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long time. After 1282, seeking revenge, Oldamur became one of those who led the Mongols
into Hungary in 1285 (Pavlov 2000; Pavlov 2009: 400). The conflict with the barons and the
papacy continued to resonate after the battle. In 1284, the Cumans raided the estates of Thomas
of Csanad and took Christians captive. Although the king promised the Pope to enforce the
norms of the “Cuman Charter,” the Cumans continued to follow their customs. Arbuz, Turtul,
and Kemenche remained at court. The nobles organised a conspiracy to eliminate the king. The
assassins were Arbuz and Turtul. They killed the king but were themselves murdered to conceal
the identity of those who had ordered the killing (Golubovsky 1889: 22-24). The Cumans
continued to be present at the Hungarian royal court, but they no longer wielded the influence
they had enjoyed under Ladislaus IV (Golubovsky 1889: 24).

The integration of individual Cumans into the Hungarian ruling elite is also noteworthy. The
daughter of Seyhan married Prince Stephen IV (son of Béla IV). She is known to historians by
her Christian name, Erzsébet (Elizabeth). She was the mother of Ladislaus IV the Cuman. The
marriage of Stephen and Erzsébet was intended to ease tensions between Hungarians and
Cumans in the 1240s. The dynastic union was meant to guarantee the safety of the Cumans
in Hungary. Erzsébet was baptised in 1247. Czech chroniclers, such as Bruno of Olomouc,
considered her a pagan, yet documents issued in her name show that she was a Christian. Her
seals bore the inscription: “By the grace of God, Queen of Hungary and daughter of the emperor
of the Cumans.” She appointed her own people to important ecclesiastical positions, such as
Miklds. During the reign of Ladislaus IV the Cuman, Erzsébet protected church lands from
encroachment by royal vassals. Under Ladislaus IV, she held the banates of northern Serbia
(Berend 2001: 261-263; Paloczi-Horvath 1989: 53; Vasary 2005: 99, 102-103).

Yet Erzsébet was far from saintly. In 1272, Joachim Gutkeled, the Ban of Slavonia, abducted
Prince Ladislaus. Stephen V rushed to free his son from Kapronca Castle. During the siege, the
king learned that his wife had been involved in the abduction. On 3 March 1272, Erzsébet and
Joachim Gutkeled proclaimed Prince Ladislaus king under the name Ladislaus IV. This provoked
opposition among a part of the nobility. The former entourage of Béla IV put forward Béla
Rostislavich as an alternative claimant. His supporters attacked the queen’s residence, but the
troops of Miklds Poki repelled them. In November 1272, Henry K&szegi (Németuajvari), a friend
of Joachim Gutkeled, killed Béla Rostislavich. The murder caused a strong reaction among
Hungary’s neighbours, including King Pfremysl Ottokar of Bohemia, Prince Lev Danilovich of Rus’,
and Duke Bolestaw of Lesser Poland. Baron Joachim Gutkeled became regent for the underage
king and married Maria. This marriage broke his alliance with Erzsébet. She withdrew from his
protection, and he abducted Ladislaus IV once again. The king was freed by Peter Csak, an ally
of Erzsébet (Voytovych 2012: 121-124).

The figure of Ladislaus IV the Cuman is contradictory and has generated much debate. Church
tradition regarded him as a bad king, largely because of his strained relations with the papacy.
In 1278, when Ladislaus IV turned sixteen, Pope Nicholas III sent his legate Philip of Fermo to
Hungary at the request of the Hungarian nobility. In the [lluminated Chronicle, Philip is depicted
with cardinal’s insignia, although he was in fact a legate, a papal envoy. Curiously, in the same
chronicle, King Ladislaus IV the Cuman is portrayed as a Cuman, wearing Cuman clothing and
headgear, while even Attila the Hun is shown as a Christian ruler. The compiler of the chronicle,
writing under the Angevin dynasty, hinted at the king’s paganism, although contemporaries
such as Simon of Kéza regarded him as a Christian monarch. Thus, the images in the [lluminated
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Chronicle cannot be taken at face value. The hostility of the nobles toward the king stemmed
from Ladislaus IV’s support for strong royal authority and his reliance on the Cumans living on
royal domains. A similar strategy had been pursued a century and a half earlier by the Georgian
king David IV the Builder, who strengthened his power by relying on Cuman military forces and
suppressing the nobility. Philip of Fermo sought to undermine the king’s authority by emphasising
Cuman paganism. Another accusation against the king concerned his refusal to live with his lawful
wife, Isabella, and his relationship with the Cuman princess Edua (Aydula). Archbishop Lodomer
drew attention to these relations. He also speculated that Ladislaus IV might abandon Christianity
and ally himself with the Tatars. This was unfounded, for during his reign, Hungary repelled a
Tatar invasion and helped Poland resist their incursions (Berend 2001: 171-179).

Ladislaus IV the Cuman did not step outside the Christian feudal framework. Simon of Kéza
called him a son of the Church. Despite his conflict with the papacy, the Hungarian king supported
ecclesiastical institutions, granting them lands and privileges. At the same time, Ladislaus IV
did not accept the established norms governing relations between European monarchs and
the Church. He favoured autocratic royal power. Archbishop Lodomer feared the subordination
of church property to royal authority. Although he portrayed the king as an enemy of the
Church, this was not the case. One chronicle even attributes to Ladislaus IV an intention to
convert to Islam, but the king never entertained such an idea. The Hungarian king resisted the
growing power of the nobles who had allied themselves with the papacy. It is worth noting that
Hungarian kings had long tolerated the participation of non-Christians in political life. Géza II
had accepted Muslims into military service, and Béla IV had invited the Cumans to strengthen
his rule. Hungarian monarchs did not exclude non-Christians from political participation in their
struggle against the nobility. The papacy, however, regarded non-Catholic groups in Catholic
countries as internal enemies. The popes implicitly compared the Hungarian king to Emperor
Frederick I Hohenstaufen of the Holy Roman Empire, seeing strong royal authority as a threat
to their interests. Ladislaus IV the Cuman was buried according to Christian tradition in the
cathedral of Csanad (Berend 2001: 178-189).

Evidence concerning the gradual displacement of pagan practices by Christianity is also
available. Those close to the royal court adopted Christian customs quickly. Among ordinary
Cumans, however, traces of pre-Christian beliefs persisted in burial practices for a long time.
The abandonment of paganism occurred gradually. Many traditional burial forms survived
until the mid-fourteenth century. In the fourteenth and fifteenth centuries, Cuman funerary
rites displayed a mixture of traditional and Christian elements. The last remnants of paganism
disappeared only in the sixteenth century. In the fourteenth century, some pagan elements
were still observed in Cuman cemeteries near churches. In some regions, churches appeared
relatively late—in the fifteenth and sixteenth centuries. The adoption of Christianity did not
proceed uniformly across Cuman communities: some accepted it quickly, while others did so
slowly (Berend 2001: 252-253).

The Cumans continued to bury their dead according to ancient pagan traditions, even in the
early fourteenth century. Approximately 300 sites associated with traditional Cuman burials
have been found in Hungary. The graves are oriented eastward. Cuman cemeteries contain
objects of diverse origin (East European nomadic, Byzantine, and Western European). Western
European items often include warrior belts gifted by Latin crusaders. Crosses found in graves
are also significant as symbols of Christianity and baptism. The Cumans used them as amulets.
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Graves contained weapons, jewellery, and knives. Over time, the Cumans began to bury their dead
near churches, yet they retained the custom of placing food in graves. Amulets have been found
in the graves, including crystals, horse jawbones, and animal bones. Women’s graves contained
eggs and mirrors. Pagan elements persisted for two or three generations after migration. In
the early period, the Cumans in Hungary continued to venerate their ancestors. Only gradually
did they abandon the construction of burial mounds (Berend 2001: 248-251; Hathazi, Szende
2003:389-391, 393-394).

In Hungary, specific terminology existed to denote nomadic settlements. Szallasa meant
“camp” (close to the Turkic concept of aul), (ilése meant “orda,” népe meant “people” (similar to
the Turkic el or ulus), and haza meant “house” or “land.” These terms are common in Hungarian
toponymy: Tortelszallas, Bagdasiilése, Alonnépe, Bugachdaza. In the thirteenth century, Cuman
settlements in Hungary consisted of nomadic camps. The nomads who arrived in Hungary
saw no need to adopt a sedentary lifestyle. However, after the defeat at Lake H6d, the Cumans
gradually began to settle. By the fifteenth century, nomadic camps had transformed into
permanent settlements. These settlements were usually named after a nomadic leader or tribe.
As early as the fourteenth century, the palatine mentioned a Cuman camp near the church of
Saints Fabian and Sebastian. Traces of former nomadic life were also visible in settlements
such as Turkeve-Méric and Szentkiraly. From the mid-fourteenth century onward, the Cumans
increasingly adopted a sedentary way of life.

Discussion

By the eighteenth century, the Cumans had become fully assimilated into the Hungarian
population. Yet, shortly before their final absorption into the Hungarian ethnos, a certain revival
of Cuman (Kipchak) identity emerged during the same century. This resurgence was connected
to the struggle of the inhabitants of Nagykunsag and Kiskunsag to defend their traditional rights.
By that time, however, the language of the Hungarian Cumans had virtually disappeared. The
Turkish conquests and subsequent population movements had erased the distinctiveness of
this region. A Calvinist Hungarian prayer written in the Cuman language has survived, and the
last person known to have spoken Cuman was Istvan Varro.

Nevertheless, some enthusiasts collected materials they referred to as “Cuman folklore,”
and performed dances known as “Cuman dances,” although these were in fact derived from
Transylvanian Hungarian dance traditions. The movements in Kiskunsag and Nagykunsag were
therefore not rooted in authentic Cuman traditions. The genuine influence of the Cumans on
the Hungarians is instead reflected in Turkic toponyms found in Hungary and in the adoption of
several Cuman lexical items (Berend 2001: 265-266; Mandoky Kongur 2012:207-208,217-218).

Conclusion

Thus, the Christianization of the Cumans in the thirteenth and fourteenth centuries did not
automatically lead to their assimilation into the Hungarian population. Many Cumans adopted
Christianity only formally and continued to observe their traditional burial practices. In terms of
hairstyle, clothing, and customary norms, the Cumans remained distinct from the Hungarians.
[t was precisely these everyday cultural practices that the Catholic Church sought to suppress.
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Cuman assimilation accelerated in the fifteenth century, as their traditional clan tribal social
organization disintegrated and Cuman nobles began to identify themselves with the Hungarian
nobility. From this period onward, being Christian increasingly came to be equated with being
Hungarian. The Hungarian Cumans lost their language and became fully integrated into the
Hungarian population.

One of the key mechanisms of assimilation was the incorporation of Cuman nobles into the
political structures of the Kingdom of Hungary. Military service, however, did not lead to rapid
assimilation, since in the thirteenth and fourteenth centuries the Cumans fought in separate
units organized along clan tribal lines. It was precisely this clan tribal social structure that
served as the principal safeguard of Cuman identity.
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